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A Tribute to 
Mother-Grand Mother & 

Great Grand Mother

Smt.	Raj	Lakshmi	Kaul

Smt. Raj Lakshmi Kaul-(Gauri ji) daughter of Late Pt. Nanak Chand Kachroo (Fateh Kadal) & wife 
of Late Pt. Gopi Nath Kaul (Ount) Karfalli Mohalla -Breathed her last on 2nd Dec 2020 at 6:45 PM very 
peacefully at her residence (Pamposh Colony –Janipur, Jammu) in presence of her three generations.

She was not skilled with pen & paper, yet her life and legacy her passion for life, her compassion 
for others and her loyality to her faith, her Self-sacrifice and an uncomplaining  spirit always used to 
light the Souls of those she loved, touched & served. Because of her selfless acts of kindness, her love 
for family, her presence of mind, ready wits & humor she was loved & respected by all.

We will forever love & adore her for everything she taught us in life she will live in our hearts 
forever. 

You and your blessings will be forever with us.
Remembering you in our silent tears and broken heart.

In Grief

Koul (Ounts), Kachroo’s, Mattoo’s, Dhar’s, Tikoo’s, Bhat’s, Raina’s & Mathu’s.
Address: - H.no.51, Sector -2, Pamposh Colony, Janipur Main Stop (Jammu Tawi)-180001, J&K































































































Team Naad pays homage to the martyrs who were brutally killed by Jihadists in Kashmir, 
leading to the ethnic cleansing of Kashmiri Pandits from their homeland. NAAD shall continue 
to honor these innocent victims of Islamic fundamentalism on a monthly basis.

The list below is not comprehensive. We request community members, along with friends and relatives 
of the victims, to share additional details of the martyrs so that we can compile a complete record and 
pay tribute to them.

KASHMIRI PANDIT MARTYRS
List for October Month

S No. Martyr's Name Location Killing  Date

1 Nila Kanth Ganjoo Karan Nagar, Srinagar 04-10-1989

2 Sheela Tickoo Srinagar 31-10-1989

3 Sh. Durga Prasad  … 05-10-1990

4 Sh. D.P. Khazanchi  … 06-10-1990

5 Sh. Jagar Nath  … 07-10-1990

6 Sh. Zind Lal … 07-10-1990

7 Sh. Jagar Nath Pandita  … 07-10-1990

8 Sh. Poshkar Nath Razdan  … 12-10-1990

9 Smt. Usha Ji  … 14-10-1990

10 Sh. Ausha Koul  … 14-10-1990

11 Dr. Shiban Ji Khirdi  … 14-10-1990

12 Sh. Rajinder Koul  … 14-10-1990

13 Sh. Satish Koul  … 14-10-1990

14 Smt. Neeta Ji  … 14-10-1990

15 Smt. Nancy Koul  … 14-10-1990

16 Sh. Radha Krishen Bhat  … 15-10-1990

17 Sh. Makhan Lal Bhat  … 17-10-1990

18 Sh. Prem Nath Bhat  … 17-10-1990

19 Sh. Poshker Nath  … 18-10-1990

20 Sh. Mohan Lal  … 08-10-1991

21 Sh. Ramesh Kumar  … 09-10-1991

22 Sh. Poshkar Nath  … 12-10-1991

23 Sh. Meheshwar Nath  … 15-10-1991

24 Sh. Sham Lal Pandith  … 15-10-1991

25 Sh. Kanhaya Lal Peshin  … 18-10-1991

26 Sh. Kanaya Lal … 19-10-1991

27 Sh. Chaman Lal Koul  … 11-10-1992

28 Sh. Soom Nath Raina  … 11-10-1992

29 Sh. Avtar Krishen  … 24-10-1993

30 Ms. Usha Kumari Koul  … 14-10-1990

31 Sh. Ratinder Koul  … 14-10-1990
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bargaining power. It could have withdrawn 
support, collapsed the government, forced 
emergency intervention, or demanded 
decisive military and administrative action in 
Kashmir. It did none of these things.

At the moment when Hindu civilisation 
in Kashmir faced annihilation, the BJP chose 
political calculation over civilisational 
responsibility. Hindu Rashtra, at its first real 
test, was not merely absent, it was irrelevant.

From Genocide to Management: 
The Bureaucratic Burial of a People
After the exodus, the genocide entered its 
second phase not of violence, but of erasure 
through bureaucracy. Kashmiri Pandits were 
reduced from citizens to refugees within their 
own country. Camps replaced homes. Relief 
replaced rights. Temporary arrangements 
became permanent exile.

Murderers, rapists, and collaborators 
were neither identified nor prosecuted. FIRs 
gathered dust. Witnesses were silenced by 
fear or fatigue. Property encroachment 
became normalised. Temples decayed into 
ruins. Libraries and cultural spaces vanished 
without record.

Most significantly, the word “genocide” 
was carefully avoided. Because acknowle-
dging genocide demands accountability, 
legal, political, and moral. It demands 
prosecution, reparations, restitution, and 
historical truth. The Indian state, and later the 
BJP, had no appetite for such reckoning.

Memory survived only  through 
community resilience, not state protection. 
Culture was preserved not by institutions, but 
by displaced families refusing to forget. The 
survival of Kashmiri Pandit identity became an 
act of resistance, not a state-supported right.

Eleven Years of BJP Rule: 
Hindu Rashtra Without Hindus
When the BJP came to power in 2014 with a 
decisive mandate, and again in 2019 with an 
even stronger majority, it claimed unpreced-
ented authority to “correct historical wrongs.” 
For Kashmiri Pandits, this was projected as the 
moment of justice, return, and restitution.
Eleven years later, the record is indefensible.
No genocide law was applied to Kashmir.
No special tribunals were established to 
prosecute crimes of mass violence.
No comprehensive legal process was initiated 
to identify and punish perpetrators.
No systematic reclamation of properties 
occurred.
No cultural restitution programme was 
launched to restore temples, shrines, or 
civilisational landmarks.
No community-driven, dignified, and secure 
return was ensured.
Instead, what was offered was symbolism.

The abrogation of Article 370 was sold as 
civilisational justice. It was not. Administrative 
control replaced political autonomy, but justice 
was postponed once again. Memorials were 
discussed.  Committees were formed. 
Announcements were made. Accountability 
was avoided.

For Kashmiri Pandits, the removal of 
Article 370 did not restore murdered relatives, 
reclaim ancestral homes, resurrect destroyed 
temples, or erase decades of exile. Hindu 
Rashtra reduced genocide to optics.

The Myth of Protection: 
Violence Travels, Failure Follows
The Kashmiri Pandit genocide was not an 
isolated failure. It became a template.

In Palghar, Hindu sadhus were lynched in 
front of police while the state watched 
helplessly. In Muzaffarnagar, Hindu families 
were displaced and quietly forgotten. In 
Manipur, prolonged ethnic and religious 
violence exposed total administrative collapse. 
In West Bengal, Hindu homes and temples are 
routinely attacked during political violence. In 
Karnataka and Kerala, targeted killings and 
ideological intimidation persist.

In each case, the BJP's failure was not due 
to lack of power, but lack of resolve.

Statements replaced action. Committees 
replaced justice. Silence followed outrage. 
Hindu victims were advised restraint, 
patience, and “law will take its course,” while 
perpetrators benefited from delay, dilution, or 
protection. This is not accidental governance 
failure. It is patterned abandonment.

Global Hindus: Hindu Rashtra Ends at the Border
Nowhere is the fraud of Hindu Rashtra more 
visible than in the treatment of Hindus outside 
India.

In Pakistan, Hindus face systematic 
persecution, forced conversions, abductions of 
minor girls, sexual violence, temple desecration, 
and legal apartheid. In Bangladesh, Hindu 
homes are attacked during political unrest, 
temples vandalised, land grabbed, and 
demographic erosion continues unchecked.

The BJP came to power promising strong 
leadership and enhanced global standing. 
Hindus across the subcontinent expected 
decisive advocacy: sustained diplomatic 
pressure, international documentation, legal 
challenges, and moral leadership.

They received none.
No sustained UN campaign. No global 

accountability framework. No consistent 
diplomatic red lines. Persecution was 
occasionally condemned rhetorically but 
never internationalised with seriousness. 
Hindu Rashtra, it turns out, is a domestic 
slogan, not a civilisational responsibility.

RSS and the Comfort of Abstraction
When confronted with these failures, the RSS 
retreats into abstraction. Hindu Rashtra, it 
claims, is cultural, not political, civilisational, 
not administrative.

These formulations sound profound. 
They collapse under real suffering.

A civilisation that cannot protect its 
most persecuted adherents becomes an idea 
detached from reality. A Hindu Rashtra that 
cannot ensure justice for Kashmiri Pandits is 
not inclusive, it is evasive. Culture without 
courage is theatre. Civilisation without 
protection is nostalgia.

The Core Truth: 
Hindu Rashtra as Narrative, Not Reality
The Kashmiri Pandit genocide reveals one 
brutal truth:

Hindu Rashtra under BJP–RSS is a 
narrative designed for mobilisation, not 
protection.

It mobilises votes. It generates identity. 
It fuels emotion.

But when Hindus are killed, raped, 
displaced, or erased, whether in Kashmir, 
Manipur, Palghar, or Sindh, it fails consistently.

Thirty-six years after the genocide, 
Kashmiri Pandits remain exiled. Their 
temples remain broken. Their killers remain 
free. Their genocide remains unnamed.

This is not an accident. It is a political 
choice.

History's Indictment
History will record that in 1990, the BJP had 
leverage and chose silence. It will also record 
that with absolute power; it chose symbolism 
over justice. The RSS will be remembered not 
for civilisational courage, but for ideological 
comfort divorced from suffering.

For Kashmiri Pandits, Hindu Rashtra 
has meant nothing, neither protection nor 
justice. For Hindus across India and beyond, 
it should serve as a warning:

A civilisation is not protected by 
slogans.

It is protected by action, accountability, 
and moral courage.

Until the Kashmiri Pandit genocide is 
formally acknowledged, legally prosecuted, 
culturally restored, and morally confronted, 
the claim of Hindu Rashtra will remain what 
it has always been, a fake narrative masking 
the abandonment of Hindus.

The BJP had leverage. It possessed 

bargaining power. It could have withdrawn 

support, collapsed the government, forced 

emergency intervention, or demanded 

decisive military and administrative action 

in Kashmir. 

Memory survived only through community 

resilience, not state protection. Culture was 

preserved not by institutions, but by 

displaced families refusing to forget. The 

survival of Kashmiri Pandit identity became an 

act of resistance, not a state-supported right.
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The Hero Rises Again
t Avantipura, in the late Hindu, pre-ASultanate years, the alarm came the 
way it always came to Kashmir—first 

as a tremor in rumor, then as certainty in the 
bones. A murderous band had crossed the 
high passes. They moved like hot, winter fire: 
fast, hungry, leaving blackened beams and 
broken thresholds behind them.

No messenger arrived from any far court 
with relief. No banner came riding down the 
road to say, Hold on—we are coming. The 
Kashmiri Pandit residents had learned, early 
and repeatedly, that the only hands that 
reached for it were usually the ones reaching 
to take.

They came for saffron and timber. They 
came for horses and taxes. They came for the 
Valley's wine, its gold, its crafts, its 
beauty—and when the Valley bled, they 
called it the cost of living at the Silk Road 
crossroads. So, the Valley endured, not by 
innocence, but by structure.

Kashmiri Pandits lived with a layered 
strength: the strength of stone and the strength 
of script. Their temples were not only 
sanctums; they were anchor points of 
memory—courtyards where children learned 
the old stories, where families marked the 
seasons with lamps, water, and verse. Their 
homes were not only shelters; they were 
schools. A father could read from a bhurj 
patra, birch-bark text by the light of a mustard 
wick; a mother could teach a child the 
discipline of a mantra and of a household; a 
grandfather could recite a line of poetry and 
make it feel like law. They understood that 
survival was not only the avoidance of death. 

It was the refusal to become forgetful or 
forgotten.

And they understood another thing too, 
quietly, without announcing it: that no one 
would preserve them for them. Whatever they 
would remain, they would have to build—by 
hand, by habit, by stubborn love.

So, when the alarm came, it traveled 
through the Valley's unseen network: 
messenger to shrine, shrine to village, village 
to household. The priests rang the bells 
urgently in the temples and the people ran. An 
old man stepped onto his veranda and looked 

toward the mountains, not with romance but 
with calculation. A woman set aside the brass 
bowl she was polishing and began to pack what 
mattered—grain, wool, a small icon wrapped 
in cloth, a string of beads, a family manuscript 
tucked into a dry pot.

And in one courtyard near Avantipura, 
before first light, Dāmodara Bhatta rose 
without ceremony.

He was not a king. He was not a general 
with banners. He was a Pandit householder— 
learned enough to carry the Valley's memory, 
hardened enough to carry its burden. Strong-
featured, mustached, with the steady eyes of a 
man who had watched the seasons long enough 
to know that beauty does not protect itself. He 
had heard the rumors before they became 
panic. He had listened to the elders and 
understood the old rule of Kashmir: when 
danger descends from the passes, you do not 
wait for it to reach your doorstep.

His wife, Padmā, was already awake.
She did what Kashmiri Pandit women did 

when the world turned predatory—she made 
her warrior ready.

Not with speeches. Not with tears. With 
hands.

She brought out his quilted coat, stitched 
in a hard lattice to blunt a blade. It was not the 
shining armor of courtly tales; it was practical 
protection, the kind you could afford, the kind 
you could repair, the kind you could wear 
without noise. She pulled it tight at the 
shoulders, tested the seams with her fingers, 
then drew the baldric across his chest and 
knotted it firm. An apron-guard protected the 
lower abdomen and groin—because every 
woman who had lived through one raid knew 
the truth men liked to deny: survival is in the 
small, unglamorous details.

She set his round buckler where his hand 
would find it without thought, checked the 
sword and grip, and adjusted the strap so it 
would not slip when sweat made leather 
treacherous. Her touch was calm, exact, almost 
tender—yet it carried the precision of someone 
fastening more than cloth.

In Kashmir, to dress a man for danger was 
not merely a domestic act. It was continuity. It 

was a way of saying: We have done this 
before. We will do it again. We will still be 
here when the snow melts.

Padmā's eyes did not flinch. She did not 
ask him to stay. She had grown up hearing the 
Valley's older stories: of kings and builders, 
of sages and poets, of temples raised beside 
waters that looked eternal—and of invasions 
that came like storms, and receded, leaving 
the land bruised but not erased. She knew 
what every Kashmiri Pandit woman knew: 
the Valley's tenderness must be defended, not 
assumed.

She lifted her hand once and pressed a 
t i l ak-mark  over  h i s  hear t—simple , 
deliberate, not theatrical. A mark placed with 
the same care she used to draw sacred signs 
on the threshold: protection made visible. As 
if saying to whatever waited in the pass: This 
life is consecrated. You may strike the body, 
but you will not break the vow.

Dāmodara looked at her for a moment. 
Their marriage had been built not only on 
affection but on shared understanding: that 
Pandit love is a dharmic partnership with 
Kashmir's history.

He left for the pass with a band of brave 
men.

In the early light, the Valley still looked 
like a poem. Mist pooled in the fields. Poplars 
rose like lines of script against the sky. 
Somewhere, a stream sang over stones as if 
nothing in the world could be interrupted. But 
the men who climbed toward the heights did 
not mistake this gentleness for safety. 

The pass narrowed where rock pinched 
the path into a throat. Above, the ridgeline 
stood like a blade. Below, the Valley opened 
into quiet villages that had no walls high 
enough to stop a determined fire. This was the 
logic of Kashmir's defenses: you hold the 
narrow places at the daranga, or you fight in 
your own courtyards.

What happened there did not return as a 
clean, heroic ballad. Battles rarely do. They 
return as fragments: a torn sleeve, a broken 
strap, a story told in three sentences because 
the throat refuses more. Yet one truth arrived 
with the first men who staggered back down 

Rakesh Kaul 
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as a tremor in rumor, then as certainty in the 
bones. A murderous band had crossed the 
high passes. They moved like hot, winter fire: 
fast, hungry, leaving blackened beams and 
broken thresholds behind them.

No messenger arrived from any far court 
with relief. No banner came riding down the 
road to say, Hold on—we are coming. The 
Kashmiri Pandit residents had learned, early 
and repeatedly, that the only hands that 
reached for it were usually the ones reaching 
to take.

They came for saffron and timber. They 
came for horses and taxes. They came for the 
Valley's wine, its gold, its crafts, its 
beauty—and when the Valley bled, they 
called it the cost of living at the Silk Road 
crossroads. So, the Valley endured, not by 
innocence, but by structure.

Kashmiri Pandits lived with a layered 
strength: the strength of stone and the strength 
of script. Their temples were not only 
sanctums; they were anchor points of 
memory—courtyards where children learned 
the old stories, where families marked the 
seasons with lamps, water, and verse. Their 
homes were not only shelters; they were 
schools. A father could read from a bhurj 
patra, birch-bark text by the light of a mustard 
wick; a mother could teach a child the 
discipline of a mantra and of a household; a 
grandfather could recite a line of poetry and 
make it feel like law. They understood that 
survival was not only the avoidance of death. 

It was the refusal to become forgetful or 
forgotten.

And they understood another thing too, 
quietly, without announcing it: that no one 
would preserve them for them. Whatever they 
would remain, they would have to build—by 
hand, by habit, by stubborn love.

So, when the alarm came, it traveled 
through the Valley's unseen network: 
messenger to shrine, shrine to village, village 
to household. The priests rang the bells 
urgently in the temples and the people ran. An 
old man stepped onto his veranda and looked 

toward the mountains, not with romance but 
with calculation. A woman set aside the brass 
bowl she was polishing and began to pack what 
mattered—grain, wool, a small icon wrapped 
in cloth, a string of beads, a family manuscript 
tucked into a dry pot.

And in one courtyard near Avantipura, 
before first light, Dāmodara Bhatta rose 
without ceremony.

He was not a king. He was not a general 
with banners. He was a Pandit householder— 
learned enough to carry the Valley's memory, 
hardened enough to carry its burden. Strong-
featured, mustached, with the steady eyes of a 
man who had watched the seasons long enough 
to know that beauty does not protect itself. He 
had heard the rumors before they became 
panic. He had listened to the elders and 
understood the old rule of Kashmir: when 
danger descends from the passes, you do not 
wait for it to reach your doorstep.

His wife, Padmā, was already awake.
She did what Kashmiri Pandit women did 

when the world turned predatory—she made 
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Not with speeches. Not with tears. With 
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in a hard lattice to blunt a blade. It was not the 
shining armor of courtly tales; it was practical 
protection, the kind you could afford, the kind 
you could repair, the kind you could wear 
without noise. She pulled it tight at the 
shoulders, tested the seams with her fingers, 
then drew the baldric across his chest and 
knotted it firm. An apron-guard protected the 
lower abdomen and groin—because every 
woman who had lived through one raid knew 
the truth men liked to deny: survival is in the 
small, unglamorous details.

She set his round buckler where his hand 
would find it without thought, checked the 
sword and grip, and adjusted the strap so it 
would not slip when sweat made leather 
treacherous. Her touch was calm, exact, almost 
tender—yet it carried the precision of someone 
fastening more than cloth.

In Kashmir, to dress a man for danger was 
not merely a domestic act. It was continuity. It 

was a way of saying: We have done this 
before. We will do it again. We will still be 
here when the snow melts.

Padmā's eyes did not flinch. She did not 
ask him to stay. She had grown up hearing the 
Valley's older stories: of kings and builders, 
of sages and poets, of temples raised beside 
waters that looked eternal—and of invasions 
that came like storms, and receded, leaving 
the land bruised but not erased. She knew 
what every Kashmiri Pandit woman knew: 
the Valley's tenderness must be defended, not 
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She lifted her hand once and pressed a 
t i l ak-mark  over  h i s  hear t—simple , 
deliberate, not theatrical. A mark placed with 
the same care she used to draw sacred signs 
on the threshold: protection made visible. As 
if saying to whatever waited in the pass: This 
life is consecrated. You may strike the body, 
but you will not break the vow.

Dāmodara looked at her for a moment. 
Their marriage had been built not only on 
affection but on shared understanding: that 
Pandit love is a dharmic partnership with 
Kashmir's history.

He left for the pass with a band of brave 
men.

In the early light, the Valley still looked 
like a poem. Mist pooled in the fields. Poplars 
rose like lines of script against the sky. 
Somewhere, a stream sang over stones as if 
nothing in the world could be interrupted. But 
the men who climbed toward the heights did 
not mistake this gentleness for safety. 

The pass narrowed where rock pinched 
the path into a throat. Above, the ridgeline 
stood like a blade. Below, the Valley opened 
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the slope: the attackers had been checked. 
Their momentum had been broken. Their 
arrogance had met stone and sword and a few 
men who refused to give them an easy road. 

The raiders had been driven back!
Not routed with triumphal drums, but 

turned—forced to retreat into the harshness 
they came from, bleeding and cursing and 
suddenly less certain that Kashmir was a soft 
prize. The pass had not become a corridor for 
slaughter. It had become a wall.

Dāmodara and the handful who stood 
with him did not win because they were many. 
They won because they refused to give the 
attackers what attackers crave: an unguarded 
threshold, a people too frightened to stand. 
They held the narrow approach where a few 
bodies can become an army, where a single 
shield can block a path, where courage and 
terrain conspire. The Kashmiri Pandits were 
forever the few Pandavas facing the 
innumerable Kauravas.

The survivors came down with a fierce 
quiet. No official clerk recorded their names. 
No distant ruler sent thanks. The Valley 
would receive no proclamation for its 
endurance— only a new list of widows, a new 
set of repairs, and the old lesson repeated: 
When you defend Kashmir, you defend it 
yourself for yourself.

And they also brought back Dāmodara 
—held aloft on their shoulders, heavy not 
only with flesh, but with meaning. His 
buckler was scraped. His coat was dark where 
a blade had found its way through. His face, 
once stern, had softened into the stillness that 
comes after duty has been paid in full.

Padmā did not collapse. Not then. In 
Kashmir, grief was never allowed to be only 
private; it had to be translated into form, into 
memory, into something the next generation 
could inherit without confusion. There were 
rites for this. There were ways. There was 
rīti—order, custom, the disciplined channel 
through which Kashmir's River of pain could 
be made into continuity.

Padmā followed rīti, not impulse.
The family commissioned a temple 

sculptor, as families did when they wished to 

make a life unerasable. In a land that could be 
conquered and reconquered, stone was one of 
the few arguments that outlasted swords. And 
in a land where the powerful often took the 
harvest and forgot the hands that grew it, a 
memorial was a declaration: We will not be 
erased just because you do not bother to 
remember us.

The sculptor did not ask Padmā to invent 
the design. He knew the sanctioned form, the 
canonical language of remembrance: a tall slab 
with an arrowhead crown—like a shrine-
roof—its triangular pediment declaring what it 
shelters is sacred.

Above, the warrior would stand—weapon 
and shield carved so duty could not be softened 
by time. Not as a god, but as a guardian: the 
memory of someone who held the line so 
others could live. And below, the one who 
remained: a figure seated with palms joined in 
añjali mudrā—not ornament, but witness— 
seeking āśīrvāda for the one who had kept the 
threshold, and for the children who would now 
inherit his duty in a different form.

Padmā watched the chisels bite the stone. 
She watched Dāmodara's mustache reappear in 
relief, stern and familiar. She watched the 
shield take shape, the strap, the stance—his 
body turned into a grammar of protection. And 
then she watched the sculptor carve the lower 
figure: knees drawn close, hands pressed 
together, the posture of a wife who will not let a 
life vanish into rumor.

When the stele was raised, it stood not 
merely as a memorial to one man, but as a 
declaration. It said: This was not loss for 
nothing. This was the price of a turning back. 
This was the moment the Valley refused to be 
taken quietly.

Years passed. Kashmir changed as it 
always had—seasons turning, rulers rising and 
falling, new pressures entering through the 
corridors of geography. Kashmir was coveted. 
Its wealth was counted by outsiders. Its beauty 
was praised by those who did not live inside its 
vulnerability. People arrived with promises 
and left with taxes. They drank the Valley's 
wine, praised its gardens, wore its shawls, 
pocketed its gold, and spoke of Kashmir as if it 

were a jewel that existed for their crown.
And when Kashmiri Pandits asked for 

protection, for fairness, for simple respect, the 
answers were often delays, distractions, a 
polite turning away. There was always another 
priority. Always another empire. Always 
another excuse. Don't upset the Kashmiri 
applecart. 

So, they did what they had always done: 
they sustained themselves.

They practiced their quiet heroism: 
keeping lamps lit, keeping manuscripts 
copied, keeping festivals observed even when 
supplies were scarce, keeping the language of 
prayer alive even when mouths grew cautious. 
They defended themselves when they had 
to—at a pass, at a bridge, in a courtyard, in the 
press, in the hallways of justice—yet they also 
defended something harder: the inner life of a 
civilization.

Then, one night—centuries later— 
cowardice arrived.

Not with open battle, but with desecration.
Men came under darkness. They did not 

come to argue. They came to erase. They did 
not dare break the stone openly, because to do 
so would have admitted its authority. So, they 
did what cowards do: they dragged it, scraped 
and heavy, to the river and cast it into the 
Vitastā—as if water could undo what 
conscience could not face.

The stele disappeared into the silt.
Kashmir did what it does. It hid what it 

could not yet reveal. It held its breath in the mud, 
in the dark, in the slow patience of geology.

Centuries later, the much-abused river 
lowered in winter, and the stone rose again.

Worn, abraded, its details softened by 
time—yet still legible. Still stubborn. Still 
insisting that memory is harder than hatred. 
The warrior's stance remained. The strap 
across the chest still crossed like a vow. The 
shield still sat where a hand would find it. And 
beneath, Padmā still sat in stone with her palms 
joined, as if time itself had been held in prayer.

It is easy, from a distance, to misread that 
Kashmiri Pandit resilience is merely pride. But 
in Kashmir, resilience is practice. It is the 
ability to rebuild without applause. It is the 

ability to carry culture without a sponsor. It is 
the ability to keep the inner life intact while 
the outer world shifts like sand—and while 
those who take keep asking for more: more 
sacrifices, more votes, more normalcy poster 
children.

The stone's return was not only an 
archaeological event. It was a moral one. It 
reminded anyone with eyes that attempts to 
erase the Kashmiri Pandit presence will never 
succeed. That even when stones are thrown 
into rivers, rivers have their own verdicts. 
That the Valley's memory is not a single 
narrative owned by whoever shouts 
loudest—it is layered, carved, and returned. 
And somewhere —this is the part the stone 
does not show, but the Valley always knows 
— Dāmodara's line did not end in that pass.

A child grew into a man who carried his 
father's name like a quiet blade. A grandson 
learned to read by lamplight and to stand 
straight when the world leaned in. A great-
granddaughter lit a lamp in a new home far 
from the pass and still said the same prayers in 
the same cadence. Across centuries, across 
displacements, across the long argument of 
history, his descendants still stride the 
earth—doctors, teachers, soldiers, artists, 
parents—carrying in their posture a memory 
older than any single wound: that a people 
can be scattered and still remain. The Kashmiri 
Pandits are Global Damodaras now. 

When the stone rose again from the 
silt—worn, abraded, yet still legible— 
Padmā's gesture was still there beneath her 
husband's feet: hands joined, knees drawn 
close, the posture of a people saying:

We are warriors. We remember. We 
endure. We rise again. We resurrect.

And in 2025, something simple 
happened: what was thrown away was found. 
What was meant to vanish returned to light. 
What was buried in water returned to 
sight.

Dāmodara forever bound by love and 
not by force

2025 was the year that the Hero of 
Courage and the Heroine of Faith came 
back into our lives.
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the slope: the attackers had been checked. 
Their momentum had been broken. Their 
arrogance had met stone and sword and a few 
men who refused to give them an easy road. 

The raiders had been driven back!
Not routed with triumphal drums, but 

turned—forced to retreat into the harshness 
they came from, bleeding and cursing and 
suddenly less certain that Kashmir was a soft 
prize. The pass had not become a corridor for 
slaughter. It had become a wall.

Dāmodara and the handful who stood 
with him did not win because they were many. 
They won because they refused to give the 
attackers what attackers crave: an unguarded 
threshold, a people too frightened to stand. 
They held the narrow approach where a few 
bodies can become an army, where a single 
shield can block a path, where courage and 
terrain conspire. The Kashmiri Pandits were 
forever the few Pandavas facing the 
innumerable Kauravas.

The survivors came down with a fierce 
quiet. No official clerk recorded their names. 
No distant ruler sent thanks. The Valley 
would receive no proclamation for its 
endurance— only a new list of widows, a new 
set of repairs, and the old lesson repeated: 
When you defend Kashmir, you defend it 
yourself for yourself.

And they also brought back Dāmodara 
—held aloft on their shoulders, heavy not 
only with flesh, but with meaning. His 
buckler was scraped. His coat was dark where 
a blade had found its way through. His face, 
once stern, had softened into the stillness that 
comes after duty has been paid in full.

Padmā did not collapse. Not then. In 
Kashmir, grief was never allowed to be only 
private; it had to be translated into form, into 
memory, into something the next generation 
could inherit without confusion. There were 
rites for this. There were ways. There was 
rīti—order, custom, the disciplined channel 
through which Kashmir's River of pain could 
be made into continuity.

Padmā followed rīti, not impulse.
The family commissioned a temple 

sculptor, as families did when they wished to 

make a life unerasable. In a land that could be 
conquered and reconquered, stone was one of 
the few arguments that outlasted swords. And 
in a land where the powerful often took the 
harvest and forgot the hands that grew it, a 
memorial was a declaration: We will not be 
erased just because you do not bother to 
remember us.

The sculptor did not ask Padmā to invent 
the design. He knew the sanctioned form, the 
canonical language of remembrance: a tall slab 
with an arrowhead crown—like a shrine-
roof—its triangular pediment declaring what it 
shelters is sacred.

Above, the warrior would stand—weapon 
and shield carved so duty could not be softened 
by time. Not as a god, but as a guardian: the 
memory of someone who held the line so 
others could live. And below, the one who 
remained: a figure seated with palms joined in 
añjali mudrā—not ornament, but witness— 
seeking āśīrvāda for the one who had kept the 
threshold, and for the children who would now 
inherit his duty in a different form.

Padmā watched the chisels bite the stone. 
She watched Dāmodara's mustache reappear in 
relief, stern and familiar. She watched the 
shield take shape, the strap, the stance—his 
body turned into a grammar of protection. And 
then she watched the sculptor carve the lower 
figure: knees drawn close, hands pressed 
together, the posture of a wife who will not let a 
life vanish into rumor.

When the stele was raised, it stood not 
merely as a memorial to one man, but as a 
declaration. It said: This was not loss for 
nothing. This was the price of a turning back. 
This was the moment the Valley refused to be 
taken quietly.

Years passed. Kashmir changed as it 
always had—seasons turning, rulers rising and 
falling, new pressures entering through the 
corridors of geography. Kashmir was coveted. 
Its wealth was counted by outsiders. Its beauty 
was praised by those who did not live inside its 
vulnerability. People arrived with promises 
and left with taxes. They drank the Valley's 
wine, praised its gardens, wore its shawls, 
pocketed its gold, and spoke of Kashmir as if it 

were a jewel that existed for their crown.
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succeed. That even when stones are thrown 
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That the Valley's memory is not a single 
narrative owned by whoever shouts 
loudest—it is layered, carved, and returned. 
And somewhere —this is the part the stone 
does not show, but the Valley always knows 
— Dāmodara's line did not end in that pass.

A child grew into a man who carried his 
father's name like a quiet blade. A grandson 
learned to read by lamplight and to stand 
straight when the world leaned in. A great-
granddaughter lit a lamp in a new home far 
from the pass and still said the same prayers in 
the same cadence. Across centuries, across 
displacements, across the long argument of 
history, his descendants still stride the 
earth—doctors, teachers, soldiers, artists, 
parents—carrying in their posture a memory 
older than any single wound: that a people 
can be scattered and still remain. The Kashmiri 
Pandits are Global Damodaras now. 

When the stone rose again from the 
silt—worn, abraded, yet still legible— 
Padmā's gesture was still there beneath her 
husband's feet: hands joined, knees drawn 
close, the posture of a people saying:

We are warriors. We remember. We 
endure. We rise again. We resurrect.

And in 2025, something simple 
happened: what was thrown away was found. 
What was meant to vanish returned to light. 
What was buried in water returned to 
sight.
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On the way to Lamed village lies Kund, a 
village renowned for its vast apple and pear 
orchards. The residents of Kund village 
consistently preferred Prithvi Nath Kandroo's 
bus to transport their produce to Qazigund. 
There was deep trust in both the bus and its 
owner, as people firmly believed their fruit 
would always reach the market safely, intact, 
and without loss. From Anantnag, anyone 
living along this bus route who needed to 
transport tin sheets for roofing would 
invariably prefer Prathvi Nath Kandroo's bus, 
a testament to the trust he enjoyed among 
locals. 

The bus also carried hundreds of wedding 
processions (baraats)—of Muslims as well as 
Kashmiri Pandits. Even today, people fondly 
recall, “Our wedding baraat travelled in Prithvi 
Nath's bus.” Many narrate cherished anecdotes 
of how the bus would suddenly stop near a 
bridge, with the driver calmly declaring that 
the vehicle was “refusing to cross.”

The wedding host would then offer a 
small customary expense, after which the bus 
would start effortlessly and cross the bridge. In 
those days, it was common for wedding buses 
to halt briefly before bridges. The symbolic 
offering given to the driver was locally known 
as “Kadale Taar.” These moments became part 
of shared folklore— memories spoken of with 
warmth even decades later.

Whenever schools in Anantnag planned 
excursions, they almost invariably chose Bus 
No. JKB 5741. Countless schoolchildren were 
taken by this bus to destinations such as 
Pahalgam, Gulmarg, Sonamarg, Daksum, 
Aharbal, Nishat Bagh, and Shalimar Bagh and 
many other picnic spots. For many students, 
their first journey beyond their hometown was 
aboard this very bus.  But Fate Had Other 
Plans.  Jihadi terrorism engulfed the once-
peaceful Valley. Killings, bomb blasts, 
kidnappings, and the burning of homes, 
temples, and shrines became a daily reality. 
The government was nowhere to be seen. 
Administration, hospitals, and public 
institutions had fallen under the control of 
terrorists. Open threats were issued through 
newspapers and other means, warning hapless 

Kashmiri Pandits to leave the Valley or face 
death.

The forced exodus of the Kashmiri 
Pandit community in 1990 turned lives upside 
down, and the Kandroo family was no 
exception. On April 14, 1990, the Kandroo 
brothers fled in the same bus—JKB 
5741—and reached Battal Ballian Camp, 
Udhampur, leaving behind:

Their ancestral home, Their memories, 
Their roots and an entire way of life. The bus 
that once symbolized dignity and self-
reliance now became a vehicle of exile. In the 
initial years of displacement, the bus plied on 
the Jammu–Purmandal route until 1992, but 
strong opposition from local transporters 
once again forced it into idleness. With no 
regular route permits available, Prithvi Nath 
and Chuni Lal were compelled to use the bus 
to ferry army personnel to Kashmir from 1992 
to 2003. The income was meagre and 
uncertain, yet the bus remained their only 
means of survival amid displacement and 
hardship.

In 2004, they finally secured a route 
permit—but only for a dry and limited 
passenger route within the Udhampur–Battal 
Ballian Camp. Soon thereafter, the relocation 
of Kashmiri Pandit Battal Ballian camp to 
Purkhu, Jammu, dealt another devastating 
blow to the Kandroo brothers. The bus lost its 
daily passengers and once again stood idle, 
stripped of purpose.

Today, Bus No. JKB 5741 stands as a 
mute yet powerful witness to the genocide of 
Kashmiri Pandits and their long struggle for 
survival and dignity. With the passing of Shri 
Prithvi Nath Kandroo, the bus has been left an 
orphan, carrying within its silent frame the 
weight of a shattered past. Now stationed at 
the Genocide Survivor Camp, Purkhu, 
Jammu, the bus stands as a haunting memorial 
to the painful history of the Kashmiri Pandit 
community.

May the story of Bus No. JKB 5741 
reminds the nation of the unwavering spirit of 
Kashmiri Pandits—their suffering, their 
endurance, and their unbroken longing for 
justice, dignity, and return to their homeland.

Lenin Kumar Bhat 

efore the fateful exodus from BKashmir,  Bus  No.  JKB 5741 
faithfully traversed the scenic roads 

of the Valley. Attached to the National Bus 
Stand, Anantnag, it formed an inseparable 
part of everyday life in South Kashmir.

Shri Prithvi Nath Kandroo and his 
brother Shri Chuni Lal Kandroo lived in 
Nazuk Mohalla, Anantnag. Shri Prithvi Nath 
Kandroo had been working as a counter ticket 
agent at the National Bus Stand, Anantnag, 
since 1965. At that time, the bus stand had ten 
buses under operation.

Mr. Gani Joo served as the President of 
the National Bus Stand, Anantnag, while Shri 
Shambhu Nath was its secretary.

While serving as a counter ticket agent, 
Prithvi Nath Kandroo nurtured a dream—to 
own a bus of his own. Through determination 

and hard work, he took a loan from the bank 
and fulfilled this dream in 1970, purchasing a 
bus that would later become part of Kashmiri 
Pandit history.

That bus bore the number JKB 5741.

From 1970 to 1990, 
the bus operated on vital routes:
Anantnag to Lamed village, Qazigund to 
Kulgam and from Qazigund to Verinag. The 
bus remained attached to the National Bus 
Stand, Anantnag. Shri Prithvi Nath Kandroo 
proudly drove the bus himself, while his 
brother Chuni Lal served as the conductor. 
Their entire livelihood depended on this 
bus—a lifeline that connected villages, people, 
markets, and memories.

A Silent Witness to 
Genocide and 

Exile
Warning hapless Kashmiri 

Pandits to leave the Valley or 
face death.
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of shared folklore— memories spoken of with 
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down, and the Kandroo family was no 
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brothers fled in the same bus—JKB 
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uncertain, yet the bus remained their only 
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of Kashmiri Pandit Battal Ballian camp to 
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Koshur Samachar Ahmedabad Paid Tribute to Guru Tegh Bahadur Ji
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ZDPC Hosts Sacred Hawan at Nardani, 
Jammu, on Auspicious Magh Purnima
Nardani, Jammu, January 4, 2026: The 
Zonal Displacement Persons Committee 
(ZDPC) solemnly conducted a sacred Hawan 
at Nardani, Jammu, marking the first day of the 
holy month of Magh—revered in Hindu 
tradition for its profound spiritual significance.

Devotees from all walks of life gathered 
in deep reverence as learned Panditji chanted 
Vedic mantras, with collective prayers offered 
for Vishwa Shanti  (universal peace). 
Following the ceremony, prasad was 
distributed among participants. The event was 
graced by Spiritual Guru Swami Kumar Ji, 
Hon'ble Chief Secretary Shri Atal Dulloo, and 
esteemed heads of various organizations, 
lending added sanctity.

Dignitaries Honored by ZDPC: Shri 

Atal Dulloo, Chief Secretary, UT of J&K, 
Swami Kumar Ji, Spiritual Guru, Shri Anil 
Dhar, BJP/Social Activist, Shri MK Yogi, 
Apni Party/Social Activist, Shri Kuldeep 
Raina, President, Manzgam Temple & First 
ZDPC President post-1990, Shri BB Bhat, 
Ex-President, ZDPC, Shri Rakesh Koul, 
Social Activist, Prof. Virender Rawal, Social 
Activist, Shri Sanjay Dhar, KMETC, Shri 
Ashok Razdan, Bub Ji Ashram, Smt. Veena 
Mahaldar, First Female Co-opted Ex-Body 
Member, ZDPC, Shri Arjan Nath Bhat, 
President, Haridwar Committee, Shri Vikram 
Koul, KP Volunteer, Shri Roshan Pandita, KP 
Volunteer, Shri Ravinder Kak, BSNL, Shri 
Ajay Raina, Kheer Bhawani JMM, Shri MK 
Raina, ASKPC, Dr. Dileep Pandita, Social 
Activist, Shri Chetan Ji, Social Activist, Shri 
Chand Ji Bhat, Social Activist, Shri Ashok 
Kangan, Social Activist, Shri TK Koul 
Jigyasu, RSS Swayamsevak & Arya Samaj 
Office Bearer.

ZDPC President Shri Ravinder Kumar 
Jogi expressed heartfelt gratitude to all 
members and participants for their devoted 
contributions to this successful pious 
occasion.

PNBMT Observed Chetna Diwas on 
December 27 2025
Prem Nath Bhat, an advocate and journalist 
who was martyred by terrorists in 1989. He 
attained martyrdom as a result of an armed 
attack carried out by Jihadi terrorists. Pandit 
Prem Nath Bhat Memorial Trust (PNBMT) 
observes CHETNA DIVAS on December 27 
each year, paying tribute to those who were 
martyred in J&K for the sake of the 
community, the Dharma, the nation, and the 
country.

This year, the event was held at Abhinav 
Theatre in Jammu to honour sacrifices, 
demand justice, and advocate for community 
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Arun Kaul

I remember for as long as I can, I 
remember vividly – the meaning of 
FEAR.
The fear of vulnerability, of being 

unsafe, naked and brutally open to violence, 
the year was 1989/90; we were all confused, 
unclear and in search of answers for every day 
in the aftermath of sunset when darkness 
came, fear would embrace us with lights from 
main transformer at Badshahnagar switched 
off, with telephone lines being dead; the holy 
azaan piercing the dark night would reach our 
trembling ears calling the faithful to prayers.

The caveat here was that it was an 
unholy Azaan, followed closely by mobs 
banging our doors and those of our 
neighbours; asking all KPs to join the faithful 
in the prayers. For those days / times the 
KAFIRS were a welcome lot. Most of these 
times we were huddled together in our homes, 
in a single room with curtains drawn and 
peeking stealthily through the windows at the 
slightest sound that may break the eerie 
silence. Till dawn we would be sleepless 
waiting for the first rays of the sun to instill a 
level of bravado in us to brave through 
another day. This continued for weeks 
together for all KP families.

Till one dark night, as we were into the 
ritual of being huddled together to spend the 
night: a banging noise on the main gate of our 
home brought us to the edge of fear again, in 
walked a mob shouting out loud for my uncle 
to come out and join them in the mosque. My 
granny had the courage to speak back to them 

through the window grill “su chuna yeti, yeli yi 
Bha sojun tohay nish” – HE IS NOT HERE, 
WHEN HE COMES, I WILL SEND HIM TO 
YOU.

Shivering we were behind her after this for 
quite some time, till the mob went back in the 
dead of the night and in next 24 hrs., we took a 
cab with whatever clothes and blanket we could 
pack and left in a “yellow black taxi” to Jammu; 
unaware of what future had in store for us.

For as long as I remember, I remember the 
fear, I remember the AZAAN; then I ponder 
now in 2025, how come almighty sought this to 
happen to the faithful.

For as long as I remember now, I remember 
how fear has occupied my mind; it has been 
more than 3 decades now and yet I get up in the 
middle of the night peeking through the grilled 
window covered by curtains; searching for any 
lurking shadows following me from the past. 
The existential fear stays unabated.

Authors Note -
It's important to share the horrors of our 
genocide truthfully without any exaggeration 
and obfuscation for acceptance of the truth 
serves both the sects well and may usher in the 
thaw in the ice for better days ahead .Its 
disrespectful to deny the truth its place in 
history for then none of us are actually working 
for course correction so that such incidents that 
Kashmiri Hindus have faced over and over 
again do not re occur. Both the sects need 
accept the truth and move ahead with 
reconciliation.

Om Namo Vasudevaya Namah. 

The Holy Azaan 
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Koshur Samachar Ahmedabad Paid Tribute to Guru Tegh Bahadur Ji
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issues such as temple protection and the rights 
of displaced persons. Union Minister Dr 
Jitendra Singh was among the dignitaries who 
paid tribute, emphasising the importance of 
remembering the community's history and 
struggles.

Paying tribute to Pandit Prem Nath Bhat, 
the Minister said Bhat Sahib's sacrifice 
symbolises the suffering endured by the 
Kashmiri Pandit community due to terrorism 
and targeted violence.

He said terrorism inflicted grave human 
suffering and severely disrupted the social 
harmony of Kashmir. He noted that for 
several years, the human rights of victims of 
terrorism, particularly Kashmiri Pandits, 
were overlooked due to a selective and 
inconsistent definition of terrorism. This, he 
said, aggravated the injustice faced by those 
who were forced to leave their homes and 
abandon their ancestral roots. He said the 
K a s h m i r i  P a n d i t  c o m m u n i t y  h a s 
demonstrated extraordinary resilience and an 
inherent capacity to survive and thrive despite 
decades of displacement and adversity.

He assured the KPs that the temple issue 
would be raised with the Chief Minister, as 
the Government's primary concern is 
preserving the monuments of faith.

Earlier, Justice (retd) Bansi Lal Bhat, the 
community speaker, highlighted the issues 
faced by the displaced Pandits and said that 36 
years in exile is a long period and that the 
Government should now take steps to ensure 
a dignified and honourable return for the 
community. He also strongly advocated for 
the passage of the Temples and Shrines Bill.

The event serves as a platform for the 
Kashmiri Pandit community to remember 
their martyrs and advocate for their rights and 
heritage.

KPs Show Concern Over 
Gastrointestinal Infection in Jagti
Some of the KP organisations have 
demonstrated their concern over the 
increasing Gastrointestinal cases in Jagti 
township, where it is claimed that about 77 
people were infected in the last week.

Jagti township inmates have repeatedly 
complained about the impure supply of 
drinking water, but the concerned Jalshakti 
Department has failed to take cognisance of the 
issue. They demanded that an immediate 
filtration plant be constructed to supply pure 
water in the township. Additionally, people 
with the disease should receive appropriate 
treatment.

The Relief Commissioner (Migrants), 
Jammu, has taken up the matter with the Health 
Department. Water samples for testing were 
collected and sent to the laboratory at GMC, 
J ammu.  I t  i s  t o  de t e rmine  whe the r 
gastrointestinal disease is the cause of water-
borne problems or the outcome of food-borne 
bacterial contamination.

The Relief Organisation has also urged 
the Jal Shakti Department to collect water 
samples from other camps and share the report 
with the organisation.

Enact Law for Protection of Hindu 
Shrines, Temples in Kashmir: PNBMT
On December 23, 2026, Pt Prem Nath Bhat 
Memorial Trust (PNBMT) held a symbolic 
protest in Jammu, demanding the passage of 
the much-talked-about Kashmiri Hindu 
Shrines and Temples Bill and the settlement of 
other pressing demands of the displaced 
Pandits, who have been living in exile for the 
last 36 years.

The speakers showed their dismay over 
the  constant  de laying tac t ics  of  the 
Government on the enactment of a law for the 
protection of shrines and temples in Kashmir. 
The protesters raised slogans in support of their 
demand and sought the immediate intervention 
of the Lt. Governor, Manoj Sinha, in the matter.

Migrant Status can't 
Dilute Promotion Under CAS: HC
The High Court held that migrant status cannot 
impede promotion once a person is eligible. It 
directed the retrospective promotion grant to 
migrant teachers at SKUAST under the Career 
Advancement Scheme (CAS).

The Division Bench of Chief Justice Arun 
Palli and Justice Rajnesh Oswal dismissed the 

appeal of SKUSAT challenging the writ court 
judgment directing the Varsity to give effect to 
the promotion orders of these migrants under 
CAS as Associate Professors and Senior 
Scientists from the date they completed the 
requisite number of years of service as 
Assistant Professors and Junior Scientists, 
respectively.

Under the Government order dated 
29.04.1992, migrant employees were directed 
to be considered for promotion, and the 
promotion was to take effect only upon their 
joining the promoted post.

SKUAST, Kashmir, through Notification 
No. 01/2002, amended Schedule II to Chapter 
2 (Career Advancement Scheme for Teachers), 
making its provisions effective prospectively. 
However, by a subsequent order dated 
19.01.2007, the effective date of the Career 
Advancement Scheme (CAS) for Teachers 
was retrospectively fixed as 27.07.1998.

The migrant employees asserted that they 
had completed the requisite years of service as 
"Assistant Professor/Junior Scientist". They 
were eligible for promotion under the CAS to 
the post of "Associate Professor/Senior 
Scientist". They pressed the SKUAST to give 
their cases immediate consideration, citing 
that the benefits had already been extended to 
similarly situated colleagues and even junior 
colleagues.

Following the recommendations of the 
Screening Committee, SKUAST issued 
promotion orders to these migrant employees, 
vide orders dated 28.10.2010, under the Career 
Advancement Scheme in their respective 
disciplines.

These orders  s t ipulated that  the 
promotions would take effect from the date the 
respondents rejoined SKUAST, Kashmir, in 
2009. Upon receiving their conditional 
promotion orders, which took effect only on 
the date they rejoined the Valley in 2009. The 
respondents raised objections by citing various 
precedents. Specifically, they highlighted the 
case of Dr Wali Ullah, a similarly situated 
migrant from the Valley teaching at SKUAST, 

Jammu, who had been granted the benefit of 
his entire migrant period for his promotion.

They, for this inaction on the part of 
SKUAST, approached the court. The court 
allowed their plea and quashed the condition 
imposed by the Screening Committee of the 
SKUAST in the orders of promotion of these 
aggrieved employees, whereby the effect of 
promotion was accorded from the date of 
active joining. The appellants were directed 
to give effect to the orders of promotion of the 
respondents under CAS as Associate 
Professors/Senior Scientists from the date 
they completed the requisite number of years 
of service as "Assistant Professors/Junior 
Scientists".

The Division Bench, while upholding 
the writ court verdict, said the migrant status 
cannot be used to dilute career progression 
once eligibility for promotion is established 
under statutory rules. The court dismissed the 
SKUAST appeal and upheld the retrospective 
grant of promotions under the CAS to 
migrant teachers, observing in clear terms 
that "similarly situated persons cannot be 
treated differently.

The court has held that the eligibility had 
already been examined and affirmed by the 
competent statutory bodies. "…it is an 
admitted position that the Selection 
Committee found the respondent-employees 
to have fulfilled the eligibility criteria for 
promotion, and it is also not disputed that the 
Board of Management duly approved the 
recommendations." The court said, adding, 
"…the Screening Committee had never held 
the employees to be unsuitable for want of 
active service as it is nowhere mentioned that 
the migrants were not in active service."

The bench, after examining the writ 
court judgment, concluded that there was no 
illegality, infirmity or perversity in the 
decision. The court has held SKUAST's 
appeal to be devoid of merit and dismissed it.

Courtesy: Daily Excelsior
Source: Agencies

Editing: Vijay Kashkari
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“Sit idle no more. 
Go get education."

Savitribai Phule
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Skill Development Courses
The National Education Policy 2020 
emphasises making Education more holistic 
and practical by integrating general 
(academic) and vocational Education while 
ensuring the vertical and horizontal mobility 
of students and learners between academic 
and vocational streams.

Vocational Education in India started 
with organised efforts post-independence, 
notably with the Craftsmen Training Scheme 
in 1950 via Industrial Training Institutes 
(ITIs) to meet industrial needs, followed by 
formal school-based vocationalization 
beginning around 1976-77, and a significant 
push with the Centrally Sponsored Scheme in 
1988, formalised by the National Policy on 
Education.

The Directorate General of Employment 
and Training (DGE&T) launched the 
Craftsmen Training Scheme in 1950, 
establishing Industrial Training Institutes 
(ITIs) to develop vocational skills to support 
industrial growth. Vocationalization was 
formally introduced in schools during 1976-
77 to integrate skills with academics. The 
Malcolm Adiseshiah Committee (National 
R e v i e w  C o m m i t t e e )  r e c o m m e n d e d 
vocational streams at the higher secondary 
(10+2) level in 1978. The Centrally 
Sponsored Scheme of Vocationalization of 
Secondary Education was launched in 1988, 
creating academic and vocational streams in 
classes 11 & 12, aiming to enhance 
employability. Focus shifted with the 
introduction of policies such as the National 
Skill Development Policy (2009) and the 
National Vocational Education Qualifications 
Framework (NVEQF) in 2012, which was 
later integrated into the National Skill 
Qualifications Framework (NSQF), thereby 
improving industry links and pathways. In 

essence, while technical training began earlier, 
the systematic introduction of vocational 
courses within the general education system 
started in the late 1970s and gained significant 
momentum in the late 1980s.

Vocational Courses are career-oriented 
courses. These courses are designed to train 
students by developing Practical skills so that 
they are prepared for a specific profession or 
field. Vocational Education comprises courses 
tailored to different professions.

Vocational courses in India are overseen 
by multiple bodies, primarily the Ministry of 
Skill Development & Entrepreneurship 
(MSDE) through the Directorate General of 
Training (DGT) for central programs such as 
ITIs. At the same time, the National Council for 
Vocational Education and Training (NCVET) 
sets standards. It regulates the overall 
ecosystem, including awarding bodies, 
assessment agencies, and qualifications under 
the National Skill Qualification Framework 
(NSQF). Other key players include the 
National Institute of Open Schooling (NIOS) 
for school-level flexibility, AICTE for 
technical diplomas, and UGC for university-
based B.Voc programs, with state governments 
also playing a role.

The central Regulatory bodies that 
implement the programme are Ministry of Skill 
Development & Entrepreneurship (MSDE), 
Directorate General of Training (DGT that runs 
major programs like Craftsman Training 
Scheme (CTS) and Apprenticeship Training 
Scheme (ATS) through Industrial Training 
Institutes (ITIs) and National Council for 
Vocational Education and Training (NCVET), 
the national regulator for quality, setting 
standards, recognizing awarding bodies, and 
approving qualifications aligned with the 
NSQF.
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The Sector-Specific Bodies are:
AICTE (All India Council for Technical 
Education), which introduces vocational 
degree/diploma programs in collaboration 
with industry.

The University Grants Commission 
(UGC) oversees B.Voc Degree programs and 
community colleges within universities.

NIOS (National Institute of Open 
Schooling) offers vocational courses to 
provide flexibility and complement mainstream 
Education.

B.Voc stands for Bachelor of Vocation, a 
practical, skill-based undergraduate degree 
focused on specific job roles and industry 
needs, offering a blend of general Education 
(theory) and vocational training (practical 
skills) for immediate employability in fields 
like IT, Healthcare, Hospitality, and more. It's 
designed with multiple entry and exit points, 
preparing graduates for the workforce through 
hands-on experience and internships.

The course curriculum comprises 40% 
general education and 60% vocational 
training, often with industry involvement. The 
course offers multiple exit points (Certificate, 
Diploma, Advanced Diploma, Degree).

B.Voc (Bachelor of Vocational) courses 
offer practical skills in diverse fields like 
Software Dev, Retail Mgmt, Hospitality, 
Media, Healthcare (MLT), Fashion Tech, 
Automotive, and Agriculture, with different 
universities specializing in unique areas, such 
as Jyoti Nivas College (Banking & Finance, 
Theatre Arts) or MS Ramaiah University 
(Automobile, Digital Marketing, Hospitality), 
focusing on job-oriented training with exit 
options at Diploma and Advanced Diploma 
levels.

B.Voc Courses & Universities:
v IT & Software : Software Development, 

Web Technologies, Data Analytics 
(offered by many, including Sullamussalam 
Science College, St. Thomas College).

v Management & Retail : Retail Manage-
ment, Banking & Finance, Logistics & 
Supply Chain Management (Jyoti Nivas 
College, Mahatma Gandhi Chitrakoot 
Gramodaya Vishwavidyalaya).

v Media & Arts : Digital Film Production, 
Broadcasting & Journalism, Theatre 
Arts, Animation & Multimedia (St. 
Thomas College,  Sullamussalam 
Science College, Wiztoonz Academy).

v Healthcare : Medical Lab Technology 
(MLT),  Operation Theatre Tech, 
Hospital Administration (St. Thomas 
College, ITEES College).

v Design & Fashion : Fashion Technology, 
Interior Designing, Jewellery Designing 
& Gemology (Devi Ahilya Vishwa-
vidyalaya, St. Aloysius College).

v Agriculture & Food : Food Processing, 
Sustainable Agriculture, Tea Husbandry 
(St. Thomas College, Virohan).

v Automobile : Automotive Technology 
(MS Ramaiah University, Dayananda 
Sagar University).

v 10+2 or an equivalent qualification is the 
eligibility criterion for admission.

v Government of India websites provide 
consolidated lists of B.Voc colleges and 
courses across India.

Key Skill Universities by State:
v Haryana : Shri Vishwakarma Skill 

University (SVSU) - India's first 
government skill university.

v Maharashtra : Ratan Tata University 
(formerly Maharashtra State Skills 
University).

v Delhi : Delhi Skill and Entrepreneurship 
University (DSEU).

v Gujarat : Kaushalya - The Skill 
University, Team Lease Skills University.

v Assam : Assam Skill University (ASU).

v Rajasthan : Bhartiya Skill Development 
University (BSDU).

v Punjab : Lamrin Tech Skill University.

v Sikkim : Medhavi Skills University, 
Sikkim Skill University.

v Telangana :  Young India Skil ls 
University (YISU).

v Odisha/AP : Centurion University of 
Technology and Management (CUTM).
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Vijay Kashkari
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The Sector-Specific Bodies are:
AICTE (All India Council for Technical 
Education), which introduces vocational 
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Skill Development Universities Accredited by 
NIRF 2025
v 1st : Symbiosis Skills and Professional 

University (SSPU), Pune, Maharashtra
v 2nd : Symbiosis University of Applied 

Sciences (SUAS), Indore, Madhya 
Pradesh

v 3rd : Shri Vishwakarma Skill University 
(SVSU), Palwal, Haryana

The Best Skill Development Courses
Data Analytics, AI/Machine Learning, 
Software/Web Development (Python, Full 
Stack), Digital Marketing, Cybersecurity, 
Cloud Computing (AWS), essential Soft 
Skil ls  (Communicat ion,  Leadership, 
Problem-Solving, Emotional Intelligence).

Entrance Exams for Courses After BCA
Most courses after BCA require clearing 
competitive entrance exams:

v For MCA Programs: NIMCET, CUET PG, 
MAH MCA CET, TANCET, LPUNEST

v For MBA Programs: CAT, XAT, MAT, 
SNAP, NMAT, LPUNEST

v For M.Sc Programs: CUET PG, IIT JAM, 
University-specific tests

v For Government Jobs: SSC, Banking 
exams, UPSC, State PSCs

v For Certifications: Online assessment tests

Maharashtra Registration for 
MBA/MMS & MHT CET (PCM/PCB) 
State Common Entrance Test Cell, Mumbai, 
will conduct the Online Common Entrance 
Tests (CET) for MBA/MMS, Engineering, 
Pharmacy and Agriculture courses for the 
Academic Year 2026–27. The examinations 
will be conducted at various examination 
centres across the State of Maharashtra. The 
schedule for online registration and tentative 
examination dates is as follows:
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SWAYAM (Study Webs of Active 
Learning for Young Aspiring Minds)
SWAYAM (Study Webs of Active Learning 
for Young Aspiring Minds) is an initiative by 
the Ministry of Education to provide quality 
online education free of charge to all. On the 
other hand, Aligarh Muslim University 
(AMU) offers 48 courses spanning from 
Arabic to Zoology, which will begin on 26 
January 2026. The Rashtriya Raksha 

APAAR ID and Aadhaar ID are mandatory for CET registration.Information brochures for the 
above examinations are available on the official website: www.mahacet.org

University (RRU) offers two courses: Defence 
& Strategic Studies and Forensic Accounting. 
Interested candidates can visit swayam.gov.in 
/INI to enrol in the course.

Study Webs of Active Learning for Young 
Aspiring Minds (SWAYAM) (January 
2026 Semester)
The NTA will be conducting the above-
mentioned Examination as per the schedule 
mentioned below:

Examination Study Webs of Active 
Learning for Young Aspiring Minds

v Semester January
v Dates of Exam 17, 18, 19, 20 and 21 

June 2026

National Council for 
Hotel Management JEE-2026
Admission at the affiliated 21 Central 
Institutes of Hotel Management, 33 State 
Government Institutes of Hotel Management, 
01 Public Sector Undertaking, 2 PPP-run 
SIHMs and 25 Private Institutes of Hotel 
Management.

The Nat ional  Counci l  for  Hote l 
Management Joint Entrance Examination 
(NCHM JEE) 2026 is conducted for admission 
to the B.Sc. (Hospitality & Hotel Administration) 
program.

It has been decided to reserve one seat, 
on a super-numerary basis, for the wards of 
Kashmiri Migrants and Kashmiri Pandits / 
Kashmiri Hindu Families (Non-Migrants) 
residing in Kashmir Valley, in each Central 
Institute in accordance with the Government 
guidelines. Such Applicants shall have to 
qualify the NCHM JEE 2026.

Online application submission may be 
made via the NTA official website: https:// 
exams.nta.nic.in/nchm-jee/. Feedback:
v Online registration and submission of 

Application Form (complete in all 
respects) through the NTA Website up to 
25.01.2026 (Up to 5.00 PM)

v Date of Examination 25.04.2026 
(Saturday)

Feedback: vijaykashkari@gmail.com

Panchak starts on 20th January 2026 ends on 25th January 2026
--------------------------------------------------
Maagh (Shukla Paksha) from 19th January 2026 to 01st February 2026
Phalgun (Krishna Paksha) from 02nd February 2026 to 17th February 2026N

o
te

N
o
te

N
o
te

st Gauri Tritya 21 January 2026
ndTripura Chaturthi 22  January 2026
rdBasant Panchmi 23  January 2026
thKumar Shahsti 24  January 2026
thBheshma Ashtami (Shukla Paksha) 26  January 2026
thEkadashi (Shukla Paksha) 29  January 2026
stYaksh Chaturthi 31  January 2026

stPoornima 01  February 2026
ndHure Okdoh 02  February 2026
thSankat Nivaran Chaturthi 05  February 2026
thHure Ashtami (Krishna Paksha) 10  February 2026
thVijaya Ekadashi (Krishna Paksha) (Wagur Baah) 13  February 2026
thShivaratri (Hearth) (Dwadashi) 14  February 2026
thDooney Amavasya 17  February 2026

C
a
le

n
d
a
r
 o

f 
M

o
n
t
h
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Seeking alliance for my son, 5'9", B.E. (EXTC, Mumbai University), MBA (Business Analytics, 
Symbiosis Pune), born 28th May 1995 at 12:06 noon in Jammu. Working as Business Insights and 
Engagement Partner at TE Connectivity, Bangalore. Contact Ramesh Pandita (9419189513), 3/1 
Anand Nagar, Borhi, Jammu; aryanramesh99@gmail.com

vvvvv

We are seeking a suitable alliance for our daughter. Date of Birth: 13.08.1996 (01:38 AM), Place 
of Birth: New Delhi, Height:5 ft 4 in, Manglik: Anshik Manglik
Qualification: M.Sc. in Pharmaceutical Design and Engineering – Technical University of 
Denmark (DTU), Denmark. B.Sc. in Biomedical Engineering – University of Texas at Arlington 
(UTA), USA. Professional Details: Presently working in Denmark as a Senior Regulatory Affairs 
Specialist in a global organization providing medical devices and technologies for chronic care 
management. Career is well established with strong long-term prospects. 
India Address: Faridabad, Delhi NCR (Currently residing in Denmark) Preference: Kashmiri 
Pandit boy residing in Europe (working and well-settled). Tekni Milap is a must.
Interested may kindly contact:  +91 98104 21789 or Email: vinay@bhat.co

vvvvv

Seeking a suitable alliance for our well-cultured, and family-oriented daughter, born on January 
21, 2000 at 8:46 AM in Delhi, holding Bachelor's in Forensic Sciences and a Master's in Digital 
Forensics, Cyber Security, and IT. Currently, employed with a leading Big 4 firm. Interested 
families are kindly requested to contact us at 9312007931 or 9999573333, or email at 
alliancekp65@gmail.com.

vvvvv
Looking for a suitable match for our younger Son. Masters in Engineering, presently employed 
with leading Indian Auto Multinational as Asst Manager International Operations @ Chennai. 
Date of Birth: 07/06/1996, Time of Birth: 2.57am, Place of Birth: Noida. Family based at Noida. 
Pls respond on shahnshah108@gmail.com / 9910076101

vvvvv

Seeking alliance for my daughter. DOB: 8-06-1994, Time: 15:45(PM) in Chandigarh, Height:5.1” 
Qualification: B.Sc in Microbiology from Punjab University Chandigarh. MBA in Marketing, 
Diploma in Computers applications. Working as Product Manager in Torrent Pharma one of the 
leading Pharma Company in Ahmedabad. Valley Address: Nai Sarak, Srinagar. Present Address: 
Ahmedabad/Chandigarh. Please contact on WhatsApp 9417687460 for Takini and Biodata.

vvvvv

We are looking for a suitable match for our son born on 09th June 1995 at 9:30 am at Dehradun. 
Qualification: B.Tech in E&I from Amrita School of Engineering, Coimbatore, TN, India. MS 
from Northeastern University, Boston, Massachusetts, USA. Working in an e-commerce 
company in Boston. Ht. 180 cms. Parents: Father retired from ONGC as GM & Mother retired as 
Gazetted Officer from Central Government department are settled in Dehradun & Chennai. Sister 
working in Microsoft is married and settled in USA. Preferences: US based girl & ht. 5.6 feet or 
above. Interested family may contact on +919445005028, +919840345098 kamalzutshi60@gmail.com.

vvvvv

Dear Sunil Raina Rajanaka Ji,

Editor-in-Chief
Namaskar and hearty congratulations for this excellent issue of NAAD. Your untiring 
efforts have taken Naad to new heights. 

You have, without resources, further improved quality, content, topicality, design, 
presentation of Naad to ensure that it is Community voice. 

It is responsibility of Community to forward and strengthen it with all the required 
resources. I once again congratulate you for all the hard work.

Yours Sincerely
Ajey Bharti, Ex MLC

Dear Sunil Raina Rajanaka Ji,

Editor-in-Chief
Received the e-journal Naad and could not resist the urge to go through it in the middle of 
the night. I must that and congratulate you for this special issue on Lal Ded. I attended two 
or three talks so far on Lal Ded. You are quite right in illustrating how our cultural icons 
have been/are being appropriated in the Semitic framework. You may remember how the 
whole ancient Greece which was pagan and Oriental, became the victim of appropriation 
and became Occidental and Christian during the Renaissance. Kashmir is another live 
example of this hunting culture that treats the 'others' as their fodder.

I have seen the reaction of Mr. MM Zafar on the image of Yogini Lal Ded. That image 
of Shiva-Yogini is the image of protest and an awakening from the age-old slumber caused 
by radical Islam. We must popularize this image. Like our great mystic poet Kabir, We ll 
certainly not allow another mystic poet to be their prey.

Their principle is very simple: Appropriate the cultural and intellectual icons and 
those who cannot be appropriated just erase them from the mass memory. Think of 
Abhinavagupta!

Yours Sincerely
Dr. Rajnish Mishra
HoD Sanskrit, JNU

Dear Sunil Raina Rajanaka Ji,

Editor-in-Chief
Sunil Ji has been bringing best of the special issues of Naad on great sages and Yoginis very 
well researched and in-depth articles on Mata Laleshwari. You have infused a new life into 
this magazine, by involving various stakeholders. 

The heartbreaking series of stories of  from terror victims, special numbers on sage 
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working in Microsoft is married and settled in USA. Preferences: US based girl & ht. 5.6 feet or 
above. Interested family may contact on +919445005028, +919840345098 kamalzutshi60@gmail.com.

vvvvv

Dear Sunil Raina Rajanaka Ji,

Editor-in-Chief
Namaskar and hearty congratulations for this excellent issue of NAAD. Your untiring 
efforts have taken Naad to new heights. 

You have, without resources, further improved quality, content, topicality, design, 
presentation of Naad to ensure that it is Community voice. 

It is responsibility of Community to forward and strengthen it with all the required 
resources. I once again congratulate you for all the hard work.

Yours Sincerely
Ajey Bharti, Ex MLC

Dear Sunil Raina Rajanaka Ji,

Editor-in-Chief
Received the e-journal Naad and could not resist the urge to go through it in the middle of 
the night. I must that and congratulate you for this special issue on Lal Ded. I attended two 
or three talks so far on Lal Ded. You are quite right in illustrating how our cultural icons 
have been/are being appropriated in the Semitic framework. You may remember how the 
whole ancient Greece which was pagan and Oriental, became the victim of appropriation 
and became Occidental and Christian during the Renaissance. Kashmir is another live 
example of this hunting culture that treats the 'others' as their fodder.

I have seen the reaction of Mr. MM Zafar on the image of Yogini Lal Ded. That image 
of Shiva-Yogini is the image of protest and an awakening from the age-old slumber caused 
by radical Islam. We must popularize this image. Like our great mystic poet Kabir, We ll 
certainly not allow another mystic poet to be their prey.

Their principle is very simple: Appropriate the cultural and intellectual icons and 
those who cannot be appropriated just erase them from the mass memory. Think of 
Abhinavagupta!

Yours Sincerely
Dr. Rajnish Mishra
HoD Sanskrit, JNU

Dear Sunil Raina Rajanaka Ji,

Editor-in-Chief
Sunil Ji has been bringing best of the special issues of Naad on great sages and Yoginis very 
well researched and in-depth articles on Mata Laleshwari. You have infused a new life into 
this magazine, by involving various stakeholders. 

The heartbreaking series of stories of  from terror victims, special numbers on sage 
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Team Naad pays homage to the martyrs who were brutally killed by jihadists in Kashmir, leading 
to the ethnic cleansing of Kashmiri Pandits from their homeland. NAAD shall continue to honor 
these innocent victims of Islamic fundamentalism on a monthly basis.

The list below is not comprehensive. We request community members, along with friends and relatives 
of the victims, to share additional details of the martyrs so that we can compile a complete record and 
pay tribute to them.

KASHMIRI PANDIT MARTYRS
List for January Month

S No. Martyr's Name Location Killing  Date

01 M L Bhan Khonomoh Srinagar 15-01-1990

02 P K Kotru Srinagar 19-01-1990

03 Satish Kr. Tickoo Karfali Mohalla Srinagar 22-01-1990

04 Omkar Nath Wali ---- 02-01-1991

05 Baldev Raj Dutta ---- 19-01-1991

06 Pradeep Kumar Bhat ---- 28-01-1994

07 Akshay Kumar ---- 25-01-1998

08 Badri Nath ---- 25-01-1998

09 Jyoti ---- 25-01-1998

10 Kashi Nath ---- 25-01-1998

11 Meenakshi ---- 25-01-1998

12 Moti Lal Bhat ---- 25-01-1998

13 Rakesh Kumar ---- 25-01-1998

14 Sanjay Kr. Bhat ---- 25-01-1998

15 Sarika ---- 25-01-1998

16 Sarla Kumari ---- 25-01-1998

17 Seema Kumari ---- 25-01-1998

18 Smt. Choti ---- 25-01-1998

19 Smt. Dulari ---- 25-01-1998

20 Smt. Neeru Ji ---- 25-01-1998

21 Sudarshan ---- 25-01-1998

22 Vijay Kumar ---- 25-01-1998

23 Vikas Kumar ---- 25-01-1998

24 Vinod Kumar ---- 25-01-1998

BECOME A PATRON/LIFE MEMBERBECOME A PATRON/LIFE MEMBERBECOME A PATRON/LIFE MEMBER
OF ALL INDIA KASHMIRI SAMAJ AND  SUBSCRIBE TO NAAD MONTHLY JOURNALOF ALL INDIA KASHMIRI SAMAJ AND  SUBSCRIBE TO NAAD MONTHLY JOURNALOF ALL INDIA KASHMIRI SAMAJ AND  SUBSCRIBE TO NAAD MONTHLY JOURNAL

Application Form for Patron/Life Member

AIKS Camp office at Samavar Club, Pamposh Enclave New Delhi 
Web : www.aiks.org     E-mail : hqaiks@gmail.com

All India Kashmiri Samaj (REGD.)

Application No. : ............................ Date : .................

Dear Sir,
I hereby apply for Patron/Life membership of the All India Kashmiri Samaj.
My Particulars are as under :

Name (In full) : .....................................................................................................................................

Date of Birth  : ............................ Father’s/Husband’s Name : ...........................................................

Address : ..............................................................................................................................................

...............................................................................................................................................................

...............................................................................................................................................................

..................................................................................................... Pin : ...............................................

Tel : (Res.) : .......................................................... Office : ...................................................................

Mobile            : ....................................... Email : .........................................................................

I have studied the AIKS Constitution and agree to abide by the policies and programmes
of the AIKS.

With best wishes
Yours Sincerely

Signature

A cheque of Rs. 10,000/- for Patron Member and Rs. 5,000/- for Life Member favouring All India Kashmiri 
Samaj is enclosed here with.

Cheque No.          : ...................................................... Drawn on (Bank) : ...............................................

Amount : .............................................................. Date : ..................................................................

AIKS Receipt No. : ..............................................

The President
All India Kashmir Samaj
AIKS Camp office at Samavar Club, 
Pamposh Enclave New Delhi
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